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TRANSFORMATION OF THE RELIGIOUS NETWORK
IN WESTERN EUROPE FROM FEBRUARY 24, 2022

The article presents the changes that have taken place in the religious environment of Western
Europe since the beginning of the open armed aggression of the Russian Federation against Ukraine
on February 24, 2022. It is traced that the invasion of Ukrainian territory resulted in a million-strong
flow of Ukrainian refugees to the countries of Western Europe. Since the beginning of the war, there
has been an increase in the number of believers in the religious organizations of Western Europe at
the expense of Ukrainian refugees. Some researchers see in this process a certain religious revival and
transformation of the religious networks of Western countries. The difference between the religious
mentality of Ukrainians and residents of European countries is traced. The useful role of religion
for displaced persons who have suffered various property and social losses is noted. It is noted that
in the environment of the religious community, refugees, including Ukrainians, can receive public
recognition, respect and prospects for religious service and be attracted to communities that help
to recover from the losses experienced. The transformation of the liturgical practices of European
denominations through the creation of special religious services for Ukrainian refugees is described.
The concept of “religious network marketing” is presented as a method of studying the features of
the revival and transformation of Western religious networks. The concept of “transformation” in a
religious context is noted, and it is emphasized that it has a two-way focus, since changes are taking
place not only in the European interfaith network, but also there is an adaptation of Ukrainian
refugees to Western culture. Information is provided on the method of collecting data on the religious
identity of Ukrainian refugees. It is also proposed to create with the help of software comparative
graphs of the transformation of the religious network of Western Europe.

Key words: religious transformation, Western European countries, Ukrainian refugees, modern
religious situation, religious education, history of religion.

Formulation of the problem. The invasion of
Russia trying to occupy Ukraine launched a large-
scale process with the arrival of war refugees in
Europe. Ukrainian refugees became the center of
attention of most European countries. “Taking in
such a large number of refugees poses numerous
challenges and uncertainties for European states:
(1) a logistics and coordination challenge; (2) an eco-
nomic challenge both for the member states and the
EU; (3) an integration challenge; and (4) unanimous
support for providing refuge” [2].

A hypothesis on the emergence of the phenom-
enon of a mixed religious network, when the domi-
nant religious tradition tries to take into account the
needs of the minority. The basis for the hypothesis is
the creation of Ukrainian religious communities on
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the territory of Western Europe. The purpose of the
research project is to visually depict aspects of the
seeming “renaissance” and the causes of transforma-
tional processes in the religious networks of Western
Europe.

Why does this project require immediate imple-
mentation? For the reason that the identification
and description of differences in religious networks
within one denomination is a very fleeting phenom-
enon. Inside religious denominations, believers who
come from countries with other religious traditions
quickly adapt and integrate into their confession.
However, in the process of integrating a large number
of believers in one short period of time, such short-
term phenomena as the Renaissance and the Trans-
formation of the religious network as a whole appear.
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A timely description of these phenomena will create
a qualitative academic basis for studying future mass
migrations of refugees from other religious countries.

Purpose of the study. To identify the aspects for
the phenomenon of the transformation of the Reli-
gious Networks in Western Europe as a result of the
acceptance of a large number of religious emigrants
from Ukraine.

The main results of the study. One of the deci-
sive tools in the integration and adaptation of refu-
gees is religion. Religion creates a sense of belong-
ing to a community, the complicity of “others” in
the hardships of loss, and the restructuring of a way
of life. Religious organizations that offer diverse
beliefs, as well as communities where immigrants
of the same nationality gather and form networks of
mutual support that act as a psychological anchor,
help to alleviate the stress and trauma from the accu-
mulation of various problems. One of the needs that
does not require special material investments on the
part of the host country is the satisfaction of the reli-
gious needs of newly arrived refugees. Before Rus-
sia’s war against Ukraine, Ukrainians and Europeans
shared many religious beliefs and practices. Existing
religious networks [13] before the war made it easier
for fellow believers to travel around the world. How-
ever, with the outbreak of hostilities on the territory
of Ukraine, European religious networks experienced
a significant transformation.

Religious organizations help immigrants get many
things they need to survive and be included in the
new society. In his study of the assimilation of Jews,
Catholics Protestants, immigrants from Europe in the
years after World War II, Will Herberg noted: “It is
mainly in them and through ... religions that he (the
immigrant), or rather his children and grandchildren,
will find an identifiable place in ... life” [10]. Today,
when the forced immigration of Ukrainians brings
new diversity to the cultural landscape of Western
Europe, Herberg’s ideas remain relevant, but adjusted
for a wider range of religious criteria in the adapta-
tion of the modern generation. Researcher Charles
Hirschman emphasizes that a significant proportion
of immigrants became Americans only through par-
ticipation in the life of specific religious organiza-
tions [9].

As a result of the acceptance of Ukrainian refu-
gees in the churches of Western Europe, there was
a revival of the practical religious assistance to the
latter. There is transformation of the worldview of
Ukrainians and adaptation to the norms and religious
traditions within the religious networks [13] of West-
ern Europe [19]. Some have described it as a renais-

sance of Western religious networks due to the arrival
of Ukrainian refugees.

Why is it important to study this phenomenon in the
context of the Religious Network Religious groups in
Eastern Europe are not a newly created phenomenon.
The have their own history, traditions, followers, and
most importantly, its pronounced Western mentality.
That is why Religious Networks in Western Europe
often act as an alternative source of respectability
for Ukrainian refugees. This is especially important
for those who seek social recognition but have been
forced by immigration to downgrade their profes-
sional status. Being part of a religious community and
having a good reputation in it brings respect, as well
as opportunities for leadership and service (within the
activities of a religious community), which is con-
sidered quite prestigious. Communities reinforce and
sometimes change the ethnic identity of immigrants.
Religion is presented as a socially acceptable form
through which they can express, reformulate and
transmit ethnic culture and identity.

So far, the term “transformation” has been used
largely regardless of its scope. However, we have
associated it with religion [17]. The reason for this
connection is the level of religiosity of Ukrainian
refugees. Arriving in European countries, the bear-
ers of Christian religious beliefs quickly transformed
the religious network of Western Europe due to the
large number. At the same time, Ukrainian refugees
also adapted to the customs and traditions of churches
in Western European countries. That is why the term
“transformation” is most appropriate, since it includes
two-sided changes: the Religious Network of Western
Europe and the Ukrainian refugees who have become
part of it. By Religious Network we mean a global
interfaith network of religious organizations and
individuals. Various religious networks are engaged
in popularizing their doctrines, protecting, satisfying
the interests and needs of their adherents. The trans-
formation of Europe’s religious networks has taken
place through a rapid reorientation to meet human
needs of millions of refugees, from the primary satis-
faction of spiritual needs to the provision of practical
(physical) needs of Ukrainians [1]. It is important to
note that religious networks tend [16] to be deeply
embedded in political and economic networks [16].

Grace Davie is Professor Emeritus in the Soci-
ology of Religion at the University of Exeter and
the co-editor of The Oxford Handbook of Religion
and Europe called Ukraine a religious country. This
means that in Ukraine the official religion is Ortho-
doxy, which is recognized by the state as the official
religion of the country, which is practiced by the
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majority of 76% [18]. In a short period of time, three
important processes took place because of Ukrainian
refugees’ interaction with the modern history of the
religion of Europe. The first is the revival of churches
in the countries of Western Europe. The second is the
transition from the formal performance of religious
rites to the provision of practical assistance to Ukrai-
nian co-religionists.

Grace Davie has noted “the incapacity of Western
minds to grasp the continuing significance of religion
in much of the modern world” [4]. In order to objec-
tively assess the phenomenon of the transformation
of the religious network in Western Europe after Feb-
ruary 24, 2022, one must clearly understand the reli-
gious worldview of Ukrainian refugees. The religious
worldview of Ukrainians differs from the worldview
of citizens of Western Europe due to the fact that
Ukrainians value religion more because of 70 years of
atheistic propaganda of the former Soviet Union. The
third is the transformation of the liturgical practices
of European churches through the creation of special
services for Ukrainian refugees. This aspect is more
felt among Protestant churches. And most important
aspect is the strengthening and creation of strong reli-
gious networks [13] between Europe and Ukraine
through the family ties of Ukrainian refugees.

Despite the fact that the religious rites of the
European churches are similar to the rites of similar
churches in Ukraine, there are differences in tradi-
tions, customs, and mental constructs in the attitude
towards religion of Ukrainians and Western Euro-
peans. For example, there are only 336 Orthodox
churches throughout Germany [8], while in Ukraine
there are more than 7,000. This is without taking into
account the churches belonging to the Moscow Patri-
archate (12,500) [15]. In Germany, the Lutheran and
Reformed churches are widespread, while on the ter-
ritory of Ukraine, they are rare and confessions of late
Protestantism are more numerous: Baptists, Pentecos-
tals, and Adventists. Protestantism in Western Europe
is more liberal than in Ukraine. Ukrainian Catholi-
cism is more similar in form of worship to Ukrainian
Orthodoxy, as it has adapted to the needs of the former
Orthodox, while Western Catholicism does not have
the influence of the Orthodox tradition [7]. Based on
several of the differences mentioned above, a forced
transformational phenomenon [11] occurred in Euro-
pean religious networks, namely a forced fusion of
two religious forms on the basis of established West-
ern and Eastern religious traditions in Europe [19].

Religious organizations help immigrants get many
things they need to survive and be included in the
new society. In his study of the assimilation of Jews,
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Catholics Protestants, immigrants from Europe in the
years after World War 11, Will Herberg noted: “It is
mainly in them and through ... religions that he (the
immigrant), or rather his children and grandchildren,
will find an identifiable place in ... life” [10]. Today,
when the forced immigration of Ukrainians brings
new diversity to the cultural landscape of Western
Europe, Herberg’s ideas remain relevant, but adjusted
for a wider range of religious criteria in the adapta-
tion of the modern generation. Researcher Charles
Hirschman emphasizes that a significant proportion
of immigrants became Americans only through par-
ticipation in the life of specific religious organiza-
tions [14].

The project “Transformation of the Religious Net-
work in Western Europe from February 24, 2022”
will show the modern transformational processes of
religious networks in Western Europe through the
introduction of modern adaptive factors. Such exam-
ples might be, quick contact with fellow believers
through social networks, the use of modern transla-
tors to establish linguistic connections between mul-
tilingual members of the church, or the reorientation
from spiritual help to practical humanitarian through
modern means of transferring help.

Therefore, the timely exploration of the phenom-
enon of the transformation of religious networks
aspects a foundation for Western researchers [5] who
will be able to analyze and perhaps predict transforma-
tional processes in the future if they again encounter
similarly forced emigration of refugees from different
countries. The project Transformation of Religious
Networks in Western Europe offers a vital analysis
for researchers of contemporary religion and students
of faculties studying politics, economics, society, and
the consequences of emigration processes [6].

Religious network marketing or multi-level reli-
gious marketing is a method proposed by the author
of the project to study the short-term phenomenon of
the revival and transformation of religious networks
due to the arrival of war refugees. This is a concept
based on the principle of the implementation of reli-
gious services operating in previously created reli-
gious networks. In other words, believers from vari-
ous churches in Ukraine, after moving to European
countries, independently contacted and joined their
religious denominations. Thus, religious denomina-
tions are independent distributors of similar religious
practices, each of which has an equal right to attract
their believers from the churches of Ukraine. At the
same time, the choice of each member of the reli-
gious network contains a number of compromises
with which both sides of the believer from Eastern
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Europe and the church that received him from West-
ern Europe must come to terms.

The selection aspects for countries are based on
statistical data on the number of admissions of Ukrai-
nian refugees. Most of the refugees from Ukraine
were accepted by Poland almost 1.5 million people
are registered there. A little over a million Ukrainians
have been taken in by Germany since the beginning
of the war. The largest number of refugees was regis-
tered in March (431000) and April (198000). In third
place in terms of the number of Ukrainian refugees is
the Czech Republic just over 455000 of our citizens
are registered there. The top ten countries to which
most Ukrainians left the war also included: Italy
(171500), Spain (150400), France (118900), Slovakia
(99300). Less than 10,000 Ukrainian refugees have
registered in Slovenia, Luxembourg, Malta and other
EU countries.

The collection of information about the religious
affiliation of Ukrainian refugees is carried out using
social messengers created for Ukrainians in each of
the host countries (“Ukrainian Luxembourg” social
network on Facebook for Ukrainian refugees) [20].
We are familiar with the “General Data Protection
Regulation” [4] document, so the data collection will
be anonymous. Moreover, we do not use long forms
of questionnaires, but an instant question. What does
it mean? Once a week, Ukrainian social media fol-
lowers need to answer a quick question with a single
click. For example, due to the fact that each EU coun-
try has already created a group on social networks for
Ukrainian refugees. We know exactly where Ukrai-
nians live at the moment. Now our task is to find out
who attends which church with the help of a quick
questionnaire. What is the difference between the
religious traditions of Ukraine and Western Europe?
Example of a quick response. It is enough to choose:

a. in appearance, b. in the form of worship, c. With. in
relation to worship, etc.

Using state of the art software for the visualiza-
tion of geo-spatial data, comparative graphs-chroni-
cles will be created to identify certain aspects of the
Renaissance phenomenon in the religious networks
of Western Europe, in our case, because of the influx
of Ukrainian refugees [12]. This will help to reveal
the hidden tendencies that have generally influenced
the modern phenomenon of the religious renaissance
in Western Europe by connecting with believers
who have an Eastern religious experience. Using the
“Easel.ly” software product, templates will be cre-
ated that will visually demonstrate the transforma-
tion processes and individual religious elements that
came from Eastern Europe (Ukraine) and influenced
the transformation of religious networks in Western
Europe. The Stat Planet program will help over-
lay statistical data on maps of countries in Western
Europe and reveal the invisible connections that have
taken place in the religious networks of Western and
Eastern Europe since February 24, 2022.

Conclusions. Thus, in the conclusions, we note
several important aspects. Firstly, the transformation
of the religious network of the countries of Western
Europe was the result of the movement to these ter-
ritories of a significant number of Ukrainian refugees,
who by origin are a religious nation. Secondly, Ukrai-
nian refugees are going through a two-way process of
adaptation. On the one hand, they adapt to the require-
ments of Western culture, and on the other hand, due
to the quantity, they bring their own habits and men-
tality. Thirdly, the study of changes in the religious
network of Western European countries requires an
in-depth application of software products for collect-
ing statistical data and recording important informa-
tion that is part of the modern history of religion.
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Kypuask B.B., Cmiocapenko A.I., Suenxo C.JI. TPAHC®OPMAIIISL PEJITTMHOI MEPEXI
Y 3AXITHIM €BPOIII ITICJISI 24 JIIOTOT'O 2022 POKY

Y ecmammi npeocmasneno 3minu, saxi 6iooyaucs y penieitinomy cepedosuwi 3axionoi €eponu 3 nouamky
siokpumoi’ 36potinoi aepecii Pociticokoi Dedepayii npomu Yxpainu 3 24 momoeo 2022 p. Ilpocmediceno,
WO HACAIOKOM B8MOPEHEeHHSI HA YKPAIHCHKY Mepumopilo cmae MITbUOHHUL NOMIK YKPAIHCbKUX Oidcenyi y
kpainu 3axionoi €sponu. 3 nouamxy siinu é pericitinux opeanizayisix 3axionoi €eponu i006y10cst 30inbUEHHS
KLIbKOCMI GIPSIH 34 PAXYHOK YKpaincokux Oiocenyie. Okpemi 00CIIOHUKU 80auaoms y yboMy npoyeci nesHe
penieitine 8i0POONCEHHS Ma MPAHCHoOpMayiio peniciunux mepexc kpain 3axody. IIpocniokosano eiominnicmo
penicilinoco menmanimemy YKpainyie ma mewkanyié kpain €eponu. Iliomiveno KopuchHy ponv penieii
o015l nepemijenux ocio, wo 3a3Hanu PiBHOMAHIMHUX MAUHOBUX Ma coylianvhux empam. Biosuaveno, wo y
cepedoguuyi penicitinoi cninbHomu Oidicenyi, Y momy Yucii YKpainyi Modxcyms ompumamit CycniibHe GU3HAHH,
nosazy ma nepcnekmueu GUKOHY8amu peiiciiine CIylicinHa ma Oymu 3auy4eni 00 CRibHOM, SIKi 00NOMA2aiomb
8IOHOGTIOBamMUCS nicas nepexcumux empam. Onucano mpancghopmayiio 1imypeiiHux npakmux €6PONetcbKUx
OeHOMIHAYIl Yepe3 CMBOPEHHs CNEeYIalIbHUX Pelieitinux cayxcO Onsi ykpaincokux Oixcenyie. [Ipedcmasneno
NOHAMMSL  «Peniciunull Mepexcesull MapKemuHney sAK Memoo O0O0CHIOINCeHHs 0coOnuUsocmell 8iOPOOANCEHHS
ma mpancghopmayii 3axXiOnux peniciunux mepedic. Biosnaueno nousmms «mpanchopmayisy y penieitihomy
KOnmexcmi, i nidkpeCﬂeHo U0 B80HO Mae ()eocmopoumo Hanpasienicmv, OCKiIbKU 8i00Y8AIOMbCsl 3MIHU He
MILKU Y €BPONEUCHKIL MIJICKOHDECTUHIT MepediCt, ane il MmaKoic CNOCmepieacmuvcs adanmayis pralHCbKux
Oidcenyie 00 3axionoi xynemypu. Ilooana ingopmayis npo memoo 011 300py OAHUX WOOO peniciiHoi
i0oenmuunocmi yKpaincoKkux Oixcenyis. Takoodxc 3anponoHo8aHO CMBOPEHHA 34 O0NOMO2010 NPOZPAMHO20
3abe3neuents NopieHAIbHUX epadikie mpanchopmayii penieitinoi mepesici 3axionoi €sponu.

Kniouosi cnoea: peniciiina mpancgopmayis, cywacna penieitina cumyayis, peniciina oceimad, icmopis
penieii, 3axioni kpainu €8ponu, yKpaincovki OidceHyi.
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